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Abstract 

 

Deforestation and land-use change in the Tapal Kuda region began during the Dutch colonial period, 

notably during the VOC era (1700s) and the establishment of plantations by NV Landbouw Maatschappij 

(1856). Forests and swamps were converted into plantations, agricultural land, and settlements. Land 

conversion was also utilized for infrastructure development, such as dams, irrigation systems, and 

transportation networks. The demand for labor in the plantation and infrastructure sectors led to labor 

migration from various regions. On one hand, these changes fostered the growth of new settlements and 

created more complex ecosystems, including the formation of social, cultural, and linguistic entities. On 

the other hand, ecological changes posed issues related to domination and marginalization of local 

languages. From an ecolinguistic perspective, the dialectical processes in this region have impacted the 

existence of regional languages. This study aims to: 1) describe the ecological changes reflected in the 

languages spoken by the community in the Tapal Kuda region; 2) examine the ecological changes 

affecting the existence of local languages; and 3) explore the function of language as a medium of 

representing local wisdom in preserving its ecosystem. The research employed an ecolinguistic approach. 

The methods used included observation, interviews, and critical analysis of data based on relevant 

theories. The findings reveal that ecological changes are reflected through language in toponymy and 

keratabasa. Toponymy refers to the system of naming places, environments, regions, and areas. 

Keratabasa involves interpretation based on the correspondence between sound and meaning. Place 

names illustrate past environmental conditions. Discrepancies between current toponymy and topography 

prove ecological changes. Labor migration to the Tapal Kuda region created a more complex ecosystem, 

fostering interethnic interaction and marriage rooted in values of diversity. A new concept, 

"Pendalungan," emerged to describe the linguistic and ethnic entity. For social and institutional safety, 

the use of Indonesian dominates these domains, while Javanese, Madurese, and Osing languages are 

concentrated in family domains. Local wisdom related to the environment is explicitly and implicitly 

conveyed through language in selamatan traditions. These traditions, involving offerings, prayers, and 

communal meals, reflect human efforts to foster harmony. The words spoken in ujub contain the 

philosophy that for human well-being, environmental harmony and preservation must be maintained. 

Traditions like Metik Pari and Tebu Manten depict the close relationship between the Tapal Kuda 

community and nature. 
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1. INTRODUCTION 

1.1 Background  

The Tapal Kuda region, which includes the Regencies of Jember, Lumajang, Pasuruan, 

Probolinggo, Bondowoso, and Banyuwangi, has experienced significant ecosystem changes. These 

changes began in the 18th century during the Dutch East Indies government era, which transformed the 

region into afdeling (plantation areas), thus greatly impacting the topography and ecosystem. The opening 

of plantation land converted areas that were previously forests, swamps, and traditional agricultural lands 

into large plantations (tea, coffee, and sugarcane). In Jember Regency, especially in the districts of 

Sumberbaru and Semboro, this change occurred intensively. Deforestation and land conversion for 

plantations have reduced biodiversity and damaged the balance of the local ecosystem. Furthermore, 

changes in rainfall patterns and temperature due to human activity affect the planting season and water 

availability, which directly impact agricultural productivity and community life. 

The changing environment created a domino effect on the social entity, language, and traditions 

of the community. A new community, called Pandalungan, was formed through a long process of 

interaction among existing ethnic groups, such as the Javanese, Madurese, and Osing ethnicities. The 

interaction among different ethnic groups enriches the social dynamics but also creates challenges in 

maintaining their respective languages and cultures. This also triggered widespread social impacts. 

Communities that were previously agrarian began to shift to the industrial or service sector, encouraging 

urbanization and creating a more diverse social environment. This affects intercultural interaction, where 

people from various ethnic and cultural backgrounds meet, resulting in intensive cultural exchange. This 

is reflected in daily life, from language and food to customs that have undergone transformation. 

In terms of language, the changing ecosystem resulted in language dominance over the 

maintenance of local languages. Residents who now more frequently use Indonesian as a lingua franca in 

social and professional life are starting to neglect regional languages such as Madurese, Osing, and 

Javanese. This phenomenon is evident with increased access to mass media and the formal education 

system that uses Indonesian as the language of instruction. Consequently, the younger generation tends to 

be more fluent in Indonesian than in their regional languages. An ecolinguistic study views ecosystem 

change not only from the aspect of the natural environment but also how these changes affect the 

community's language and culture. Language as an entity within the ecosystem is a vulnerable part of 

change. With ecosystem changes, local languages can experience a reduction or even loss of words 

related to lost species or natural phenomena. 

Several ecolinguistic studies have been conducted, including the study by Aron Mbete (in Fauzi, 

et al., 2021) on language change, especially at the lexicon level, which cannot be separated from changes 

in the natural environment because language and its environment are two mutually influential things. 

Suktiningsih's study (2016) shows that fauna lexicons in metaphors are widely used in proverbs or in 

giving advice from parents to younger people. The metaphors expressed indicate the character of the 

interlocutor and the relationship between the speaker and the interlocutor with the surrounding natural 

environment, especially with the fauna. The ecolinguistic study conducted by Sampe, et al. (2022) on the 

Toraja tribe's Ma’bua’ ceremony found flora lexicons that have philosophical-cultural meaning. These 

lexicons ideologically concern the Toraja tribe's concept and understanding of flora; the relationship of 

the Toraja tribe with nature, and the relationship of brotherhood. Sibarani (2014) in his article 

"Ecolinguistics of Bamboo in the Toba Batak Language Community" conveys that socio-ecological 

aspects greatly influence the maintenance, balance, and inheritance of the environment for future 

generations. These local ecological wisdoms need to be included in the discourse of a healthy and green 

environment (greenspeak), considering that the soul (ideological, philosophical, socio-ecological 

concepts) of the local community is characterized by these local wisdoms. 

It is then understood that, from an ecolinguistic perspective, if damage occurs that changes an 

environment, it can become a threat to the maintenance of the local language, particularly in terms of 

vocabulary or lexicon. The loss of certain species, and the displacement of local cultural products or 

values by other cultures, will result in the loss of words that refer to the lost species, products, or cultural 

values. On the other hand, the vocabulary of local languages will increase in line with the emergence of 

new things. Thus, ecological changes in local languages in the form of the addition or elimination of 

certain words are a consequence of the emergence or disappearance of something in community life. 

Language, therefore, as an entity in the ecosystem, is vulnerable to change. If ecosystem changes 

can threaten ecological sustainability, then conservation must be carried out, not only of the natural 

environment but also the conservation of local languages, traditions, local cultural products and values 
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(local wisdom). The conservation of local languages, in the field of sociolinguistics, can be equated with 

the concept of language maintenance. Language maintenance is an effort made by an individual, group, or 

community to continue speaking or using their language in daily life. Local language maintenance is the 

key to cultural preservation. In this context, research on ecosystem changes in the Tapal Kuda region 

becomes relevant. Through the ecolinguistic perspective, it is hoped that a connection can be found 

between environmental changes and the language and local wisdom that exist in the community. This 

research also contributes input for maintaining environmental sustainability and strengthening local 

cultural identity amidst the flow of change, particularly related to the forms of change that occur due to 

the mutual influence between ecological units (language, society, and environment), the philosophical and 

ideological values underlying the socio-ecological aspects and the local ecological wisdom discoursed by 

the local community through language and tradition, and the formulation of strategic conservation 

policies to maintain ecological sustainability in the region. 

The research objectives are: 1) to describe ecocological changes that are reflected in the 

languages spoken by the community in this region; 2) ecological changes that influence the existence of 

local languages; and 3) the role of language as a means of discoursing local wisdom in maintaining 

ecosystem sustainability. The research results are expected to contribute scholarly knowledge to 

ecolinguistic studies on the impact of ecological changes on language existence and the determination of 

appropriate conservation policies for the preservation of regional languages as ethnic identity and local 

culture as regional wealth in Jember Regency and the Tapal Kuda region in general.  

1.2 Theoretical Framework 

This research is based on the theory of ecolinguistics. Ecolinguistics is a branch of linguistics 

that studies the relationship between language and ecology or the environment. This theory emphasizes 

how language influences and is influenced by the natural environment and how language can be used to 

understand and address environmental problems. This theory also views language not only as a 

communication tool but also as a form of interaction between humans and their ecosystem. Ecolinguistics 

emphasizes how language reflects and influences human views on nature and how language can be used 

to support environmental sustainability. The issues discussed in ecolinguistics are not only centered on 

lexical units related to biodiversity but also on the extinction of language due to environmental damage 

and technological progress, as well as on ecological discourse in various types of texts that can cause 

environmental damage. Stibbe from the University of Gloucestershire, England, introduced the term 

"stories" which is metaphorically interpreted as a conceptual framework of a community group in a 

culture that affects the way they think, speak, and act (Stibbe, 2015). 

Ecolinguistics allows researchers to explore how language reflects the ideology of language 

users, whether individuals, communities, or institutions. According to Stibbe (2015), in his book 

Ecolinguistics: Language, Ecology and the Stories We Live By, language plays a vital role in shaping our 

perception of nature and the environment. Stibbe explains that narratives and metaphors in language can 

influence our attitudes towards the environment, both positively and negatively, so the ecolinguistic 

approach, or it can also be called "linguistic ecocriticism," can be used to analyze and change narratives 

related to environmental damage. 

Alwin Fill and Peter Mühlhäusler, as editors of the book The Ecolinguistics Reader: Language, 

Ecology and Environment (2001), in relation to ecolinguistics, emphasize the importance of critically 

studying how language reflects and shapes human relations with nature, and how language can be used to 

support environmental sustainability. Haugen Einar: A leading linguist, is one of the pioneers in 

connecting linguistics with ecology, introducing the concept of the ecology of language - The Ecology of 

Language (1972). This concept views language as part of a broader ecosystem and emphasizes the 

importance of preserving minority languages as part of cultural and ecological diversity. Michael 

Halliday in his writing New Ways of Meaning: The Challenge to Applied Linguistics (2001), highlights 

how the linguistic system can reflect and influence social and ecological structures. Halliday emphasizes 

the need for linguistic change to support sustainable development and improve human relations with the 

environment. 

Mulyadi (2014) in his writing titled "Language Ecology and Ecological Metaphor," states that 

Indonesian reflects the ecological diversity of Indonesia. According to him, ecolinguistics is important for 

understanding how Indonesian develops along with ecosystem changes 

(https://www.researchgate.net/publication/328253966_Ekologi_Bahasa_dan_Metafora_Ekologis). 

Subiyanto (2013) states that ecolinguistic studies are related to dialectical theory. This study is the 

interrelation of ideological, sociological, and biological dimensions in language. This means that, in the 

https://www.researchgate.net/publication/328253966_Ekologi_Bahasa_dan_Metafora_Ekologis
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dialectical context, ecolinguistic studies have four models, namely the dialog model, the diexis model 

(triple model of reference), the semantic matrix model, and the core contradiction model 

(https://ejournal.undip.ac.id/index.php/humanika/article/view/5939). 

The application of ecolinguistic theory can be seen in various efforts to preserve the environment 

and culture, such as environmental education programs that use local languages, as well as local language 

preservation initiatives that consider local ecological aspects. Overall, ecolinguistics provides a 

framework for understanding and promoting a better relationship between language, culture, and the 

environment, which is highly relevant in Indonesia with its rich culture and biodiversity. 

According to Renjaan (2014), within the scope of ecolinguistic studies, living and used language 

describes, represents, depicts (symbolically verbally represents) the reality in the environment, both the 

physical environment and the human-made environment (socio-cultural environment). This implies that 

language undergoes changes along with changes in its physical and social environment, as stated by 

Mbete (2009) that "language change represents ecological change." The process of change in language 

proceeds gradually over a long period, unnoticed by its speakers, and cannot be avoided. The change in 

language is clearly observable at the lexicon level. The reason is that the completeness of a language's 

lexicon largely reflects the character of the physical environment and the social and cultural 

characteristics of its speakers. 

Based on the opinions above, the theory of ecolinguistics generally contributes to language and 

narrative on environmental sustainability. This includes critical analysis of the language used in politics, 

media, education, and popular culture to identify and change language patterns that are detrimental to the 

environment. Ecolinguistics, thus, is a branch of science that studies the relationship between language 

and its natural and social environment. This theory combines linguistics with ecology to understand how 

language reflects, shapes, and is influenced by the ecosystem where it is spoken.  

1.3 Research Method 

This research uses a qualitative approach with interview, participant observation, and document 

analysis methods. Moleong (2010) states that the qualitative method aims to understand a phenomenon in 

a natural social contact by emphasizing the process of deep communication interaction between the 

researcher and the phenomenon being discussed. 

Interviews were conducted with community leaders, farmers, and local policymakers to gain an in-

depth perspective on the ecosystem changes that occurred. Participant observation was conducted over 

several months to directly observe the interaction between the community and their environment. The 

documents analyzed include interview transcripts, field notes, and related literature. The research 

procedure was carried out through the following stages:  

• Observation or field observation (the area/place designated as the research location). 

Observation is carried out to understand the state and condition of the community and its 

environment. The purpose of understanding the state and condition of the area designated as the 

research location can help in determining the informants and preparing the appropriate research 

instruments. 

• Preparation of research instruments, the research instrument is an interview guide containing 

questions to be asked to the informants. 

• Data acquisition, data is obtained through interviews with informants to get the necessary 

information for the research. Interviews are conducted using recording and note-taking 

techniques. All information obtained from the informants is the research data. 

• Data verification, the obtained data is selected, reduced, and classified. The data that is sorted 

and classified is valid data. 

• Data analysis, data is analyzed by critically interpreting it with relevant theory. 

• Writing scientific articles as the research output. 

2. RESULTS AND DISCUSSION 

Ecosystem change is a complex and dynamic phenomenon where ecological units such as 

language, society, and the environment mutually influence one another. In the districts of Semboro and 

Sumberbaru in Jember Regency, as well as Banyuwangi and Genteng in Banyuwangi Regency, these 

changes are observed through the ecolinguistic perspective. This perspective will be used to explain the 

https://ejournal.undip.ac.id/index.php/humanika/article/view/5939
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relationship between language and other ecological units in the ecosystem of the Tapal Kuda region, and 

the symptoms of how language reflects and influences changes in the environment and society. Through 

this scholarly perspective, the forms of change that have occurred due to the interaction between these 

ecological units are identified and analyzed. 

Jember Regency and Banyuwangi Regency are areas with different ecosystem characteristics, 

yet they share a historical connection. Jember is known as an agrarian region that produces various 

agricultural, horticultural, and plantation commodities, and possesses rich biodiversity and culture. 

Banyuwangi, besides its agrarian tradition, is also known for its diverse tourism destinations and culture. 

Ecosystem changes in both areas have been ongoing for several decades, triggered by factors such as 

urbanization, climate change, and socio-economic dynamics. In this context, language plays a crucial role 

as a medium that reflects and mediates these changes.  

2.1 The Relationship Between Language, Natural Environment, and Society in the Tapal Kuda 

Region 

Local languages in the Tapal Kuda region reflect traditional ecological knowledge and 

environmental management practices. For instance, Javanese in Jember Regency and Osing in 

Banyuwangi Regency have many terms related to the environment and natural resources. This reflects the 

closeness and importance of the natural environment to the lives of the local community. 

• Eco-Lexicon 

The vocabulary of every local language has a number of words that refer to natural entities. For 

example, in Javanese, the words bumi, ibu bumi, and ibu pertiwi refer to the same entity. The term ibu 

bumi (mother earth) and ibu pertiwi (motherland) are forms of respect for the earth, which is considered a 

vital entity in human life. Other examples include jagawana (forest guard), and banjir bandang (flash 

flood). 

• Toponymy 

Language reflects the environment through a naming system based on topography, known as 

toponymy. Places or environments (hamlets, villages/wards, districts, etc.) in the Tapal Kuda region are 

partly named according to their topography or natural features. Names describing swampy conditions or 

the presence of a swamp: Rawatamtu, Rawa Indah, Rawa Tengah. Names based on the presence of a 

spring (water source): Mumbulsari, Umbulsari, Umbulrejo, Sumber Katempah, Sumber Lesung, Sumber 

Danti, Sumber Anget, Sumber Pakem, Sumbersari, and Sumberasri (sumber means source/spring). Names 

based on the environment having standing water/puddle area: Curah Malang, Curah Dami, and Curah 

Takir (curah can refer to a place with abundant water or a stream). Names based on the presence of a 

river: Kalisat, Kaligondo, Kalibaru, Kalipuro (kali means river). Names based on hilly conditions or the 

presence of a hill: Gumuk Mas, Gumuk Kerang, Gumuk Pecah, Gumuk Pereng, Gumuksari, Gunung 

Malang, and Gunung Batu (gumuk means hill, gunung means mountain). Names based on a rocky 

environment or the presence of rock/coral: Karengrejo, Karang Paiton, Karang Bayat, Karang 

Kedawung, and Karang Semanding (karang means rock/coral). Names based on land function 

(agricultural/plantation): Tegal Gede, Tegal Besar, Tegalrejo, Tegal Dlimo, Tegalsari, Kebon Agung, and 

Kebonsari (tegal means dry field, kebon means garden/plantation). Names based on the presence of a 

forest: Wonosari, Sukowono, and Wonorejo (wono means forest).  

Names based on the presence of flora (plants): Parijatah Kulon, Curahnongko, Sumber Salak 

(Salak fruit), Sumber Jeruk (Orange), Sumber Wringin (Banyan), Sumber Jambe (Areca nut), Sumber 

Pinang (Betel nut), Sumberjati (Teak), Jatiroto, Jatimulyo, Jatisari, Wonojati, Wringin Telu, Wringin 

Agung, Jambe Arum, Jambe Sari, Mojosari, Tanjungsari, Ampel, Pace, Cumedak, Tegalwaru, Tegal 

Dlimo, Manggisan (Mangosteen), Karangpring (Bamboo), Petung, Banjarsengon, Glagahwero, Serut, 

Pakis, Kemiri, Sruni, Cangkring, and Klungkung. Names based on the presence of fauna (animals): 

Sumber Bulus (Turtle/Terrapin), Tutul (Spotted/Leopard), Cangakan (Egret), Rawa Cangak, Curah Lele 

(Catfish), Curah Kalong (Bat), Sumber Kalong, Bangorejo.  

As a result of deforestation and land-use change, many vocabularies related to the natural 

environment are starting to disappear. The toponymy study found several place names that no longer 

show a correspondence between the meaning of the name and the topography. This indicates that an 

ecosystem change has occurred due to land-use change from swamps, fields, gardens, and rice fields to 
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residential areas, such as Rawatamtu, Curahmalang, Tegal Gede, Tegal Besar, Kebonsari, Kebon Agung, 

etc. 

• Figures of Speech (Majas) 

Both Indonesian and local languages are used by the community as a rhetorical tool to maintain 

environmental sustainability in an effective and more engaging way. In the Tapal Kuda Region, several 

types of figures of speech are found, such as metaphor, slogan, personification, and simile (ibarat) in the 

context of society and its relationship with the ecosystem. 

The Tapal Kuda Region, located in East Java Province, Indonesia, is rich in ethnic and cultural 

diversity. The use of metaphor, personification, simile (ibarat), seloka (a type of poem), and slogan varies 

among different ethnic groups and communities in the Tapal Kuda region. Each ethnic or cultural group 

has a unique way of expressing environmental and sustainability values. Preserving and respecting this 

cultural heritage is important not only for maintaining diversity but also for promoting awareness of the 

importance of maintaining a healthy and sustainable ecosystem. 

Here is an explanation of the use of metaphor, personification, simile (ibarat), seloka, and slogan 

related to the ecosystem, used by some ethnic groups in the Tapal Kuda region.  

• Metaphor  

Metaphor is the use of a non-literal word or phrase to convey a concept or a more complex idea. 

In the context of the Tapal Kuda community, metaphors are often used to convey values, norms, or even 

the collective identity of a group or community. For example, metaphors such as "extended family" to 

refer to a united community, or "pillars of society" to describe individuals who play an important role in 

maintaining social harmony. Relationship with the Ecosystem: Metaphors in society can influence the 

way individuals interact with their surrounding environment. If the community adopts the metaphor "the 

earth as a mother," this can encourage awareness of environmental sustainability and the need to care for 

nature like caring for a mother. Metaphors are often used to describe the relationship between humans and 

nature. 

- Metaphors found in local traditions in Jember: 

o "The forest is a treasure that must be guarded." 

o "The river is the lifeblood of the community." 

o “Kebersihan desa iku koyo kaca bening sing madhangi urip wargame.” (Village 

cleanliness is like a clear mirror that reflects the life of its citizens). 

- Metaphors found in local traditions in Banyuwangi: 

o “Community harmony and environmental cleanliness are the main breath of 

Development.” 

o “Every tree we plant today is a very valuable legacy.” 

• Slogan  

Slogan is a short, memorable phrase often used to promote an idea, product, or movement. In 

society, slogans are often used to build collective awareness or as a call for collective action. For 

example, the slogan "Bhinneka Tunggal Ika" in Indonesia describes the spirit of unity in diversity. 

Relationship with the Ecosystem: Strong and persuasive slogans can change public behavior towards the 

environment. For example, the slogan "One small action for the environment" can encourage individuals 

to take daily environmentally friendly actions, which can ultimately affect the health of the local 

ecosystem. 

- Slogans used in the Tapal Kuda Region related to the ecosystem: 

o "Green Jember for a sustainable future." 

o “Semboro bersinar (clean and self-aware/narcissistic)." 
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o "Earth of Jember, our homeland, let's protect it together for future generations." 

o “Work for the earth, act for the future of Banyuwangi." 

o “Jasmerah, turn trash into money (rupiah)." 

• Personification  

Personification is the process of giving human qualities or characteristics to something that is not 

human, such as objects, animals, or concepts. In the context of society, personification can be used to 

make abstractions easier to understand or to increase empathy for a concept. For example, "mother 

agriculture" to describe the land as a source of life. Relationship with the Ecosystem: Personification is 

used by the community to understand the interconnectedness between humans and the environment. For 

example, by personifying the forest as "home to many species," the community can become more aware 

of the importance of forest conservation to maintain biodiversity. 

- Examples of Personification: 

o "The large trees in the forest are considered 'the guardians' who protect the surrounding 

environment." 

o “The harmonious sounds and aroma of Indonesian nature for a prosperous future for 

Banyuwangi." 

o “Oxygen charity for a green and sustainable Banyuwangi.” 

 

• Simile (Ibarat)  

Simile (ibarat) is an indirect comparison used to provide a better understanding or explanation 

of a concept. In society, a simile is often used to convey values or moral lessons. For example, "like 

flowing water, life also runs its course." Relationship with the Ecosystem: Simile is used by the 

community to teach principles of sustainability or a sense of responsibility towards the environment. The 

simile "like a growing tree, we must provide support to the next generation" can influence the 

community's view of sustainable practices. 

- Similes found in Jember and Banyuwangi: 

o "Like water that flows continuously, we must maintain the sustainability of nature." 

o “Ibarat urip iku banyu bening, yen resik ngombe, yen reged ngudani.” (Life is like 

clear water, if it is clean, it is drunk, if it is dirty, it needs to be filtered/purified). 

o “Piled-up trash is like stacks of money and blessings for trash activists at the Balak 

landfill." 

o “A spring is like the heart of life for the residents along the Sumber Seng riverbank." 

 

• Seloka (Short Poem/Verse)  

Seloka is a short poem or verse that contains a specific message. In the context of the ecosystem, 

seloka invites people to protect nature or respect natural life. 

- Selokas found in Banyuwangi: 

o "The jungle forest, the source of life, let's not let it perish." 

o “Resik Desa, Rejeki Tumata.” (Clean Village, Orderly Sustenance/Wealth). 

o “Clean office, healthy soul and body, improved performance." 
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Overall, the use of metaphor, slogan, personification, and simile in the community not only 

reflects the values that are upheld but also can influence behavior and attitudes towards the environment 

or ecosystem. Through the language used, the community can form a collective perception of how they 

interact with their surrounding environment and how they care for it for future generations. 

• Keratabasa (Folk Etymology) 

The Javanese community living in the Tapal Kuda Region uses their language to understand and 

respond to the environment through keretabasa (folk etymology/word-play interpretation), which is a way 

of interpreting everything—environmental entities—according to the similarity of sound, meaning, and 

reference to certain words. The word tebu (sugarcane) is interpreted as anteping kalbu (firmness of 

heart/intention). Cengkir (young coconut) is interpreted as keceng ing pikir (focus in thought). Bathuk 

(forehead) is interpreted as ngembat barang sing gumathuk (carrying/lifting things that are suitable). 

Kupat lepet kupat luar (names of rice cakes) is interpreted as kalepatan dipun luar (free from mistakes or 

forgiven for mistakes). Kluwih (breadfruit) is interpreted as linuwih (excessive/abundance of sustenance). 

• Vocabulary of Damage 

The text identifies some key vocabulary used in the context of environmental issues or 

environmental degradation; Conservation (preservation efforts), natural habitat (place of living creatures), 

living creatures (all living beings in a place), source (spring) and water catchment area, oxygen supplier 

(providing fresh and healthy air), windbreaker, natural shield from storms. Rescue and preservation of 

gumuk (hills). Anger and protest action from residents' refusal. Exploitation, deforestation, clearing, 

dredging, illegal mining, illegal logging. Apathetic/complacent (adem ayem) with no action taken. 

Sinking/Subsiding (Ambles), damaged, landslide, flash flood, getting hotter. 

2.2 Language and Symbols in Local Tradition 

In Semboro, changes in farming practices have had a significant impact on the local ecosystem. 

These changes not only cover technical aspects such as the use of chemical fertilizers and pesticides but 

also cultural aspects, such as changes in the traditions of "Tebu Manten" (Bridal Sugarcane) and "Metik 

Pari" (Rice Harvest Ritual), which reflect the local community's values and norms. 

From an interview with Koni Kunariyono, the owner of a Dance Studio in Semboro, it is known 

that there is a shift in the execution of the rituals accompanying the sugarcane harvest, from being sacred 

and full of symbolic meaning to becoming entertainment. In the past, the cucuking lampah (leader of the 

procession) in the "Tebu Manten" parade was performed with a dance by several female dancers who 

were interpreted as fertility goddesses, but this has recently been replaced with reyog (a folk dance) which 

is considered more entertaining. 

The informant stated that the Metik Pari tradition is not just about harvesting rice but is also 

laden with religious and cultural symbolism. The use of sesaji (offerings) such as rice, bananas, and 

coconut symbolizes gratitude and respect for God and natural entities like Ibu Bumi (Mother Earth). 

Elements of the offerings, such as making dolls from rice stalks and burning incense for spirits, reflect the 

local belief in the connection between the human world and the spiritual world. From an ethnolinguistic 

perspective, language is used to explain cultural concepts. Therefore, based on the informant's data, the 

use of local terms such as "badan halus" (subtle body/spirit), "kupat lepet," and "kembang telon" 

demonstrates the important role of language in conveying cultural and spiritual meaning. The informant's 

use of Javanese and Madurese also reflects how language remains a strong cultural identity, even in a 

multilingual situation. 

In an interview regarding the Metik Pari tradition in Yosorati village, the informant (Pak 

Subiyono) explained that this tradition is carried out when the rice harvest is about to begin, and it is an 

expression of gratitude to God through offerings consisting of various ingredients, such as rice, gedang 

raja (king banana), klapa (coconut), kembang setaman (assorted garden flowers, such as roses, kenanga, 

jasmine, kantil), toya suci (holy water), money, and cok bakal (various kitchen spices, lime, betel leaf, 

betel nut, tobacco, and chicken egg). These offerings function symbolically in relation to the surrounding 

living elements that are supernatural or "badan alus" (subtle body/spirit) which influence or can influence 

human life. 

The informant explained the supernatural elements mentioned in the ritual and their roles, including: 
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• Gusti Maha Kuwasa (God Almighty) 

• Ibu Bumi Bapa Kasa (Earth Mother, Sky Father) 

• Bapa Adam Ibu Hawa (Adam and Eve) 

• Baginda Kilir (water caretaker) 

• Baginda Ilyas (ruler of the forest and animals) 

• Cikal bakal (predecessor/land opener) 

• Mbok Sri Joko Sedana (who provides sufficient food and clothing) 

• Kaki Among Nini Among (nurses/caretakers) 

• Nyai Poncot Kaki Poncot (origin of birth) 

• Nini Tenguk Kaki Tenguk (who irrigates the rice fields) 

• Nini Pojok Kaki Pojok (guardian of the rice fields) 

The Metik Pari ritual is a form of respect for the Rice Goddess, also called Dewi Sri or the 

Goddess of Fertility. 

The informant mentioned that there are no specific day taboos for harvesting, as long as one's 

conviction is strong. Another informant (Pak Nur) stated that methik pari should consider the neton 

(Javanese calendar calculation). Good neton calculations fall on the numbers: 

• Pitu (seven), which means pitulungan (help). 

• Sewelas (eleven), which means kawelasan (mercy), receiving mercy. 

• Pitulas (seventeen), receiving help and mercy from various parties that can ease the rice harvest 

activity. 

The ritual procession begins with ujub (a prayer or request) to the supernatural elements 

mentioned previously while burning incense or dupa, the smoke of which helps deliver the prayer. The 

informant also explained various aspects of the metik pari tradition, including the need for sincerity and 

earnestness in praying during the procession. The informant emphasized the importance of the equipment 

used and expressed their view on the relationship between humans and the supernatural elements in this 

tradition. 

After the ujub, the process continues with the making of a golek or doll, a symbol of Dewi Sri, 

from several harvested rice stalks, with no exact number of stalks required. The harvested rice is 

considered to have male and female identities, reflecting the binary view in Javanese culture that all life 

in the world comes in pairs. 

The rice doll (golekan padi) is then carried home on the back and placed at the soko domas bale 

kencono, a place or room in the house considered sacred. The informant also explained that the offerings 

taken home would be donated to less fortunate relatives. This tradition also involves various symbols, 

including: 

• Janur (young coconut leaves) used to make kupat lepet (kupat and lepet are traditional rice 

cakes), which is associated with lepat (mistake) as a symbol of asking for forgiveness for 

mistakes committed. 

• Daun kluwih (breadfruit leaves) which is associated with luwih (more/excessive), a symbol of 

hope for an abundant harvest or sustenance. 

• Naming the prophets as an expression of life role models. 

• The role of angels in recording deeds. 

Furthermore, the informant explained the meaning of various elements in the offerings, such as 

egg reminds humans about the origin of living creatures.Kembang telon (three-color flowers), which 

usually consists of rose, kanthil, and kenanga, has symbolic meaning in this tradition, although the 

variation of flowers may differ now. Rose is associated with mawarna-warna (various colors/diverse), 

meaning the state of life is diverse. Kantil is associated with the meaning kantil-kantil (firmly 

attached/loyal), meaning one must have loyalty to their beliefs, role models, and partner. Kenanga is 

associated with the meaning kenangan (memory), meaning humans must always create good memories in 

their lives. The ritual concludes with the belief that good deeds will receive a good reward.  

The informant also explained the importance of carrying out the tradition, which is increasingly 

rarely done by the younger generation. Although some families still continue this tradition, many do not, 
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possibly due to lack of understanding or disbelief in the meaning of the tradition. In addition, there is 

another tradition such as kenduri, where residents gather for prayer and communal eating. This research 

shows that this tradition holds cultural values that need to be preserved even though it is currently 

experiencing a decline in participation. 

Regarding tradition and culture, the informant explained several important aspects of the Suro 

(Javanese New Year) and Agustusan (Independence Day) celebrations. In these celebrations, tawassul 

(seeking intercession) with shalawat and Al-Fatihah is usually performed to honor the heroes. For 

Suroan, the community makes jenang (sweet porridge) which is distributed to neighbors as a form of 

charity (sedekah). Although there is a food tradition such as seven types of jenang for a birth celebration, 

there is no specific ritual accompanying it. The informant also explained that although some traditions are 

still continued, there is a decline in participation, especially from the younger generation, which may be 

caused by a lack of understanding of the tradition's value. 

Another informant, Bu Sri Lestari, 52 years old, recounted her experience as a farmer in 

Yosorati Village. She observed changes in farming methods, where the traditions of cok bakal and metik 

pari, which were common in the past, are now rarely performed. In the past, the harvest was brought 

home to be dried and consumed, but now the rice is sold directly in the field. Even so, Bu Sri still 

maintains the tradition, including making offerings (sesajen) and tumpeng (cone-shaped rice) as a form of 

gratitude. According to her, many people consider the tradition old-fashioned, especially those who are 

not full-time farmers. Furthermore, although the surrounding environment such as the river and forest has 

not undergone major changes, farming traditions and food security in her village have changed 

significantly. Bu Sri also realized that young people, especially those with high education, tend not to 

want to continue working in the rice fields, as they desire a more modern life. 

In this interview, the informant explained the decreasing interest of the younger generation in 

farming, even though Indonesia is an agrarian country. The current younger generation is considered less 

patient and meticulous (telaten), which makes them reluctant to enter agriculture, even though farming 

can create jobs. Traditions like metik pari (rice harvest ceremony) are also disappearing because children 

no longer continue them. In addition, it was explained that agricultural land that was once vast is now 

often rented out because of the high management costs and the harvest results are not always good. The 

informant also shared experiences about offerings in the harvest tradition, which were inherited from 

previous generations to maintain blessings. This metik pari tradition, according to the informant, is 

starting to become extinct, although it is still practiced in some areas. 

In an interview with Pak Sohir, a 62-year-old farmer born in Sumberejo Hamlet, he shared his 

experience about the environmental and traditional changes in his village. Although some rice fields have 

been converted to other uses, such as a swimming pool, rice fields remain dominant. Other changes 

include the use of tractors and chemical fertilizers in agriculture, replacing cows and manure. Pak Sohir 

no longer performs the petik pari tradition but relies on charity and prayer. Although many young people 

migrate or work on construction projects, some still follow in their parents' footsteps to become farmers. 

Local traditions like "barikan" which used to foster togetherness are now lost. Pak Sohir also shared a 

story about the change in the river flow in his village that occurred during the Dutch colonial period. 

The data analysis regarding the Metik Pari tradition and ecosystem change in Yosorati Village, 

using an ethnolinguistic approach, examines the relationship between language, culture, and community 

belief. The symbolism in the Metik Pari tradition is interpreted not just as a rice harvest activity but also 

as an expression of gratitude to God and respect for Ibu Bumi (Mother Earth). The use of offerings 

consisting of rice, bananas, and coconut reflects the local belief that all produce comes from God and 

should be appreciated. This shows the connection between agricultural actions and the spiritual aspect 

that is reflected in the language and local terms used, such as "danyang," which describes the supernatural 

entity believed to guard the rice fields. 

Here are some important points in the analysis: a.) Language as Cultural Identity: The use of 

Javanese and Madurese in daily communication describes the cultural identity of the local community. 

Specific local terms not only explain cultural practices but also imply a deep understanding of nature and 

the human relationship with the environment. In this context, terms like "kupat lepet" and "kembang 

telon" signify cultural aspects closely related to farming practices and rituals. b.) Changes in Farming 

Practices: The shift in farming methods, such as the move from the cok bakal and metik pari traditions to 

more modern practices, reflects broader ecosystem changes. Many young people are not interested in 

continuing farming traditions, possibly due to fading cultural values and a lack of understanding of the 

tradition's meaning. This phenomenon shows a mismatch between agrarian culture and a modern lifestyle 

that prioritizes efficiency and instant results. c.) Land-Use Change: The conversion of rice fields into 

settlements or swimming pools indicates the impact of economic development and urbanization on the 

ecosystem. Although the land in the area is still fertile, the change in land function threatens the 
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sustainability of traditional farming practices. This becomes a challenge for the community to maintain 

their cultural identity amidst rapid changes. d.) Ritual and Community: Traditions and rituals such as 

kendurenan, which unite the community in prayer and shared food, reflect the importance of the social 

aspect in agricultural culture. However, with the decline in participation, there is concern that these 

collective values will be lost. Here, ethnolinguistics plays a role in highlighting how language and rituals 

strengthen social bonds and cultural values. e.) Younger Generation and Value Change: The analysis also 

shows that the younger generation prefers other professions considered more modern, potentially leading 

to the loss of traditional knowledge and practices. This reflects a shift in values that may be caused by 

globalization and modernization, which poses a challenge to the preservation of tradition. 

From an ethnolinguistic perspective, it is understood that through the dynamics of culture and 

ecosystem change, as seen in the use of language and symbolism in traditional practices, the community 

in Yosorati Village shows a deep connection between the environment, culture, and spirituality. Despite 

the challenges faced, the preservation of cultural values through traditional practices still plays a role in 

maintaining cultural identity and ecosystem balance.  

2.3 Language Change and Social Change 

The opening of plantation land in the past had a domino effect on the ecosystem in the Tapal 

Kuda region, leading to migration, settlement patterns, rural and urban environments, and urbanization. 

The increasing mobility and social dynamics, as well as social interaction rooted in ethnic differences, 

created a complex life founded on the values of pluralism and integrity as a manifestation of the moral 

principle of wholeness in this region. This condition formed a bilingual society that allows people to 

interact in diverse situations. 

Ecological change altered the way the community interacts, creating a new community called 

"Pendalungan" to refer to the new linguistic and ethnic entity formed by social interaction. Inter-ethnic 

social interaction in Banyuwangi Regency produced a new code of speech called basa "Besiki", which is 

a refined form of speech used by the Osing people when talking to the Javanese. 

On the other hand, the dynamics of the urban community in both regions resulted in the 

dominance of Indonesian usage in social, institutional, and business spheres. The use of regional 

languages is concentrated in the family and tradition domains. There are indications of a threat to the 

preservation of these regional languages because there are signs that millennials prefer to use Indonesian 

over regional languages. This indication is reinforced by information from several informants that within 

families, children are already accustomed to using Indonesian in daily life. 

Urbanization in Jember and Banyuwangi Regencies has caused the conversion of agricultural 

land into settlements and commercial facilities. This has an impact on the loss of natural habitats and a 

reduction in biodiversity. This change also affects the language and local terms associated with traditional 

farming practices, as fewer young people are involved in the agricultural sector. Several informants 

explained that many people have switched professions, such as from farmers to construction workers and 

traders, mainly due to economic factors. Although the land in the area is fertile and still used for farming, 

there is also a change in the function of agricultural land into settlements, shops, or offices. 

2.4 Philosophy and Ideology in Socio-Ecological Aspects and Local Ecological Wisdom 

Ecolinguistics explores how language and community culture influence and are influenced by 

their environment. In this context, the research examines the socio-ecological philosophy and ideology as 

well as the local wisdom discoursed by the local community through language and various traditions. 

• Philosophy and Ideology in Socio-Ecological Aspects 

The socio-ecological philosophy and ideology of the community in Semboro and Sumberbaru 

Districts reflect a deep relationship between humans and nature. For example, in the "Tebu Manten" 

tradition carried out in Semboro Village, there is a belief that the sugarcane to be harvested must be 

treated with certain rituals to yield good results. This shows the view that harvest success is determined 

not only by physical factors but also by spiritual ones. 

One informant explained that the change in the execution of the "Tebu Manten" ritual has 

reduced the sacred aspect of the tradition. This change reflects a shift in community values and beliefs 

along with modernization and a change in leadership. In Yosorati Village, the change in farming methods 

also reflects a change in socio-ecological ideology. In the past, farmers used traditional methods such as 
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"cok bakal" to plant rice and performed the "metik pari" ritual during harvest. However, over time, these 

methods began to be abandoned due to modernization and changing economic needs. 

• Local Ecological Wisdom 

Local ecological wisdom is knowledge and practices passed down through generations to 

maintain ecosystem balance. In Sumberbaru District, this local wisdom is reflected in traditional farming 

practices. For example, the use of "cok bakal" when planting rice is believed to maintain soil fertility and 

protect crops from pests. Furthermore, the "metik pari" ritual performed during harvest aims to ensure 

safety and successful harvesting. This practice has not only an ecological aspect but also a social one, as it 

involves the entire community in the harvest process. 

• Language and Tradition as Representation of Ecological Wisdom 

Language and tradition play an important role in conveying local ecological wisdom. In 

Semboro Village, terms like "Tebu Manten" and "Roro Manis" describe the sacred relationship between 

plants and nature. These terms are not only part of everyday language but also contain values passed 

down from generation to generation. In Yosorati Village, the use of language in the "metik pari" ritual 

also reflects local wisdom. The term "manten pari" is used to describe the importance of special treatment 

for rice plants to yield maximum results. Informants such as Sri Lestari and Sohir emphasize the 

importance of preserving these terms and practices to maintain the sustainability of the local ecosystem 

and culture. 

• The Influence of Modernization on Ecological Wisdom 

Modernization has brought significant changes in traditional ecological practices in Semboro and 

Sumberbaru Districts. Many farmers have started to abandon traditional methods like "cok bakal" and 

"metik pari" because they are considered less efficient than modern methods. This has resulted in a 

decline in knowledge of local wisdom among the younger generation. However, there are still some 

community members who try to maintain these traditional practices. They believe that local wisdom has 

an irreplaceable value in maintaining the balance of the ecosystem and culture. 

The ecosystem changes in Semboro and Sumberbaru Districts reflect the complex dynamics 

between humans, language, and the environment. The socio-ecological philosophy and ideology of the 

local community show a close relationship between humans and nature, which is manifested through 

various practices and traditions. The local ecological wisdom passed down through language and tradition 

plays an important role in maintaining ecosystem balance. However, modernization has brought its own 

challenges to the preservation of this local wisdom. Therefore, it is important to make preservation and 

documentation efforts so that local wisdom remains alive and can be passed on to future generations. 

This research provides insight into how the communities of Semboro and Sumberbaru Districts 

understand and manage their environment through an ecolinguistic lens. It is hoped that the results of this 

research can become the basis for policies that support the preservation of local wisdom and ecosystem 

sustainability. 

3. CONCLUSION 

The Tapal Kuda region, specifically in Jember Regency (Sumberbaru and Semboro districts), 

has undergone drastic ecosystem changes since the 18th century due to land conversion for plantations. 

This transformation not only altered the topography and biodiversity but also impacted rainfall patterns, 

temperature, and agricultural productivity. Deforestation and land-use change have led to a reduction in 

natural forest area, diminished ecosystem balance, and affected the social and cultural life of the 

community. Urbanization and migration emerged as consequences of plantation growth, creating new 

communities with inter-ethnic interactions that enriched social dynamics but also posed challenges in the 

maintenance of local languages and culture. 

Ecolinguistics highlights the crucial relationship between environmental change and language, 

where ecosystem damage can threaten the preservation of local languages and result in the loss of 

vocabulary related to flora and fauna. In this context, research in Sumberbaru and Semboro Districts is 

highly important for understanding the impact of ecosystem changes on language and local wisdom. This 
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study is expected to provide strategic recommendations for maintaining environmental sustainability and 

strengthening local cultural identity through the maintenance of language and tradition. 

Inter-ethnic interaction enriches social dynamics, creating challenges in the maintenance of local 

languages and culture. It is necessary to preserve the environment and strengthen local cultural identity 

through the maintenance of language and tradition. Thus, comprehensive conservation efforts must be 

undertaken not only for the natural environment but also for language, tradition, and local cultural values 

to ensure the sustainability of the ecosystem and the identity of the community in the Tapal Kuda region. 
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